The First Witnesses.
Martha, Longinus and Veronica in the Slavic Manuscript Tradition (Initial Observations)
The objective of the following study is to trace the fate -as it is related in the literature of the Orthodox Slavs -of three characters known to us from Early Christian sources . The first of them appears under her own name in the canonical Gospels, where the second is also referred to (albeit rather imprecisely, and anonymously), while the third -originally a legendary figure -became 'canonical' though identification with another anonymous character from the New Testament .
The material which we shall utilize to portray those three characters comprises literary texts written hundreds of years apart, from the Ancient Christian times (2 nd -3 rd centuries) until the close of the Middle Ages (the Tale of Martha -15 th century) and originating from diverse cultural milieus . From among those that are employed in liturgy, we may mention the 'microgenre' of the sticheron (a verse sung during service conveying the fundamental significance of the liturgical holiday), the so-called 'short' or 'prologue' lives of saints (found in the menologia in chronological order), the 'extended' lives (vita, gesta, enriching the factual material with rhetorical elements) and the passions (passio) . Another, lower register of the medieval system of genres is comprised by the customarily more popular texts such as the 'tales' (known as slovo, literally 'word' , in the Slavic literary tradition and occasionally approximating the gesta: 'story' or narratio) and the legends, both genres incorporated and adapted into official texts . Texts belonging to the latter register -tales and legends -are not infrequently labelled as pseudo-canonical or apocryphal, although it should be noted that the term as employed here is, in a way, conventional .
The material under discussion largely includes texts that form a part of the Slavic Orthodox tradition, depicting them on the one hand against the background of fairly well-known works belonging to the Western Christian tradition; on the other hand, it should be highlighted that not all of them are original and unknown in the other linguistic traditions of Eastern Christianity . Quite the reverse, most of them are in fact translations or adaptations of texts originally stemming from the Byzantine heritage and have closely related counterparts in Latin, Syriac, Armenian, etc . It is fied through it . " Now Jesus loved Martha and her sister and Lazarus .
[…] On his arrival, Jesus found that Lazarus had already been in the tomb for four days . Now Bethany was less than two miles from Jerusalem, and many Jews had come to Martha and Mary to comfort them in the loss of their brother . When Martha heard that Jesus was coming, she went out to meet him, but Mary stayed at home . "Lord, " Martha said to Jesus, "if you had been here, my brother would not have died . But I know that even now God will give you whatever you ask . " Jesus said to her, "Your brother will rise again . " Martha answered, "I know he will rise again in the resurrection at the last day . " Jesus said to her, "I am the resurrection and the life . The one who believes in me will live, even though they die; and whoever lives by believing in me will never die . Do you believe this?" "Yes, Lord, " she replied, "I believe that you are the Messiah, the Son of God, who is to come into the world . " […] Jesus, once more deeply moved, came to the tomb . It was a cave with a stone laid across the entrance . "Take away the stone, " he said . "But, Lord, " said Martha, the sister of the dead man, "by this time there is a bad odour, for he has been there four days . " Then Jesus said, "Did I not tell you that if you believe, you will see the glory of God?" So they took away the stone . Then Jesus looked up and said, "Father, I thank you that you have heard me . I knew that you always hear me, but I said this for the benefit of the people standing here, that they may believe that you sent me . " When he had said this, Jesus called in a loud voice, "Lazarus, come out!" The dead man came out, his hands and feet wrapped with strips of linen, and a cloth around his face . Jesus said to them, "Take off the grave clothes and let him go . " 4 There is no mention of the miracle of the resurrection of Lazarus in the synoptic Gospels; an account is only provided by John .
Martha, whose name (of Aramaic origin) means 'lady' , is furthermore referred to in two other passages: in the context of her family ties, as well as with emphasis on her diligence and care for the household, which latter characteristic has become the Saint's distinctive feature and given the basis for the worship of Martha as the patron saint of cooks and household wives (at least in the Western tradition):
Luke 10, 38-42: As Jesus and his disciples were on their way, he came to a village where a woman named Martha opened her home to him . She had a sister called Mary, who sat at the Lord's feet listening to what he said . But Martha was distracted by all the preparations that had to be made . She came to him and asked, "Lord, don't you care that my sister has left me to do the work by myself? Tell her to help me!" "Martha, Martha, " the Lord answered, "you are worried and upset about many things, but few things are needed -or indeed only one . Mary has chosen what is better, and it will not be taken away from her . "
John 12, 1-2: Six days before the Passover, Jesus came to Bethany, where Lazarus lived, whom Jesus had raised from the dead . Here a dinner was given in Jesus' honour . Martha served, while Lazarus was among those reclining at the table with him .
often the case that the original Slavic compositional element may be identified by comparing the text with its sources in different languages .
The epithet 'first witnesses' , conferred on the three saints in the title, is but a conventional designation; it seems fitting as common for the figures of Martha, Veronica and Longinus, all three of whom gave strong proof of their devotion to Christ . Otherwise, although they make no simultaneous appearance in any of the canonical texts, there are -interestingly -far more interconnections between the three characters in pseudo-canonical and legendary literature than could be surmised from the lack thereof in the Bible . Finally, it is my intention to point out how the Christian tradition exemplifies various manifestations of holiness, what means it has for annotating, elucidating and embellishing the Biblical hypertext, and how it adapts pseudo-canonical legends for the purposes of liturgical use .
I. Martha 1
From among the three characters under discussion, Martha, the sister of Mary and Lazarus, is the best 'documented' . The siblings from Bethany have been attributed noble birth; in the pseudo-canonical Armenian Gospel of the Infancy, it is maintained that they were the offspring of a certain Eleazar, a prince of Hebrew descent 2 . Martha comes to light in the canonical Gospels, where she witnesses the great miracle of her brother being brought back to life in the scene known as the resurrection of Lazarus 3 :
John 11, 1-5; 11, 17-27; 11, 38-44: Now a man named Lazarus was sick . He was from Bethany, the village of Mary and her sister Martha . (This Mary, whose brother Lazarus now lay sick, was the same one who poured perfume on the Lord and wiped his feet with her hair .) So the sisters sent word to Jesus, "Lord, the one you love is sick . " When he heard this, Jesus said, "This sickness will not end in death . No, it is for God's glory so that God's Son may be glori- The main idea of those tales or legends about the Saint which we shall here conventionally call 'Western' is, as it appears, the attempt to substantiate the notion of a remarkably early Christianization of Western Europe -already in the half of the 1 st century (further analogous stories about the Christianization of particular European lands at the hands of Christ's disciples exist; we may mention the one about Saint James the Greater in Spain) . The anecdotal or even fantastical status of these accounts is utterly unquestionable, especially in view of the lack of any testimony whatsoever to the later life of Martha .
Considering the far-reaching discrepancies, it could seem that the stories about Saint Martha stemming from Eastern and Western Christianity actually describe two different characters . This is, however, not the case; at least two 'intersections' of the fates of the 'Eastern' and the 'Western' Martha can be identified on the legendary/ literary plane .
The first one is Eusebius of Caesarea's account (mentioned but abridged and simplified by de Voragine), according to which Martha is to be identified with the woman healed by Jesus from the issue of blood (Luke 8, 42-48) . In gratitude, she decides to erect a monument for the Teacher:
But since I have come to mention this city 20 , I do not think it right to omit a story that is worthy to be recorded also for those that come after us . For they say that she who had an issue of blood, and who, as we learn from the sacred Gospels
21
, found at the hands of our Saviour relief from her affliction, came from this place, and that her house was pointed out in the city, and that marvellous memorials of the good deed, which the Saviour wrought upon her, still 17 Others connect the story about Martha slaying the dragon with Celtic beliefs about monsters whose subjugation is to be an element of the canicular myth, cf . P . The vita compiled by Rabanus Maurus enjoyed indubitable prestige . This extensive work, divided into 50 chapters and markedly rhetorical in character, comments with unparalleled meticulousness on those passages of the New Testament where Martha appears . The Saint is portrayed in the context of her family background (she is said to be the daughter of the Syrian Theophilus and Eucharia) and delineated as an exceptionally strong personality . After the Ascension and the banishment by pagans (or Jews), Martha is claimed to have reached the southern shores of France (the place called Saintes Maries-sur-la-Mer, in the vicinity of Marseilles) in a ship without sails, oars or rudder, together with her siblings and Saint Maximilian, who had baptized them . Martha as described by the abbot of Fulda is not merely an inspired missionary (from Marseilles to the north, up to the Rhone), endowed with an outstanding gift of elocution, and a visionary (she sees Christ and the already deceased Mary Magdalene, and also predicts the moment of her own death), but also the founder of the church of the Blessed Virgin Mary, where she is said to have spent the rest of her life . Apart from that, she achieves an exceptional deed: she slays a dragon . In what is probably the most widely known legend associated with the name of Saint Martha, she is said to have subdued a ferocious dragon (called Tarasconus) ) were composed between the 15 th and the 18 th century and represent both the Serbian and Bulgarian as well as the Russian recension of the Church Slavic language, which provides proof for the presence of the text in both the South and the East Slavic domain .
The plot of the Tale of Martha is the following: after the Ascension, Martha makes her way to Rome, to emperor Augustus, to whom she intends to confess the "truth" about Christ . To this end, she expounds the role of Pilate, the prefect, as well as of a Roman centurion named Longinus, in Christ's being sentenced do death . She also gives an account of the miracles done by Jesus, including the resurrection of Lazarus 29 . Demanding a "confirmation", Augustus sends one of his servants (in the implied company of Martha) to Jerusalem . Afterwards, Martha returns to Rome together with her brother Lazarus and the centurion Longinus, who had "believed by himself " . Christ's robe that Longinus has with himself causes "tremor" in the palace: when Longinus enters without the precious keepsake/relic, the "tremor" fades . Another trial of the emperor's faith is the healing of the ulcer in his nose; after he has made the sign of the cross and called the name of God, the ulcer disappears . Consequently, he confesses faith in Christ and is baptized (!) . Next, accompanied by his army, he goes to Jerusalem, where he brings about the capture of Pilate . The latter, having himself asked for being condemned to torture, is decapitated, his head taken to heaven by angels . Caiaphas escapes "into the wilderness", only to be accidentally shot in the heart during a hunt 30 . Augustus makes yet another confession of his faith . The short version of the Tale of Martha diverges from its longer counterpart by omitting certain details, insignificant for the plot (moreover, the account of the tragic fate of Pilate and Caiaphas is left out; there are also no remarks on Longinus' possessing the robe of Christ) 31 . Besides disparities in plot details, the various versions also diverge 27 F .J . remained . For [they said] that there stood on a lofty stone at the gates of her house a brazen figure in relief of a woman, bending on her knee and stretching forth her hands like a suppliant, while opposite to this there was another of the same material, an upright figure of a man, clothed in comely fashion in a double cloak and stretching out his hand to the woman .
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The above account constitutes an ancient and more complete version of a legend according to which there were -unlike in the Legenda Aurea -as many as two statues, of the healed and of the Healer
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. The identification of the woman who reared the statue of Christ with Martha, as in the relation of Jacobus de Voragine, starts to appear beginning in the 12 th century in the writings of Western writers and theologians (Petrus Comestor, Gervase of Tilbury) 24 . Already earlier (in the 5 th -6 th century: Macarius Magnes, John Malalas), however, legends are recorded in the East according to which the woman was a princess named Berenice, a native of Edessa . This theme -both the city of Edessa and the name Berenice (Veronica), the latter associated with a number of originally anonymous female characters known from literary texts (such as the New Testament) and legends -is worth remembering, not without reason . Berenice/Veronica will appear in the context of other stories about the deeds and death of Christ . This can be seen the most clearly in the sixth Station of the Cross in the Western tradition, but is also noticeable in liturgical texts of the Eastern Church .
Another the imperial palace to tremble, and it is only after Longinus returns without it and its power is confirmed that the emperor accepts Martha's words about Christ as true: егⷣ а вънидоше въ полатѹ кь црѹ тогⷣ а полата потресеⷭ  велико и рече црь сьи белегь ѥⷭ  еже творит се велїе чюдо. и авгѹⷭ  ть жасе се велми. и рекоше боларе кь цру. ги егⷣ а сихь ради людїе. тако творет се. єже придоше ѿ іерлⷭ  има глати ѿ ха распетомь. авгѹⷭ  црь реⷱ  изыдете вьсїи ис полата и изыдоше. и реⷱ  вънидете въсїи по единомь. да видимꙿ кого ради тако треⷭ  т се полата. єгⷣ а хотеше логынь вънити тогⷣ а вьстрепета полата. и вьсїи людїе страхомь ѿдрьⷤ  ми бехѹ. и ѿ страⷯ не можахѹ зреты на логы-на. црь реⷱ  кь логинѹ члче что тако что еси ты. еже тебе ради хощеме погибнѹти и ѿвещавь логынь реⷱ  єму. гнⷭ  е нѣⷭ  мене ради нь ха ба моего распетаго єгоже азь прободоⷯ на крⷭ  тѣ вь ребра єго. и изыде крьвь и вода тогⷣ а слнцє помрькна и каменїе распаде се и зде ѥⷭ  члкь лазарь еже вьскрⷭ  сы ѿ гроба. четвородневнаго. црь реⷱ  да въ истинѹ ли тако есть и азь да верѹю нь пощо ради домь мои тресет се тако. тебе ради. ми страхомь ѡдрьжими есмы вьсїи. логыⷩ  реⷱ  еда риза его на мне ѥⷭ  того ради тако ѥⷭ  . црь реⷱ  изыди вънь и сьвлеци ю сь себѣ и изыде логынь и сьвⷧ   ече ю. егⷣ а вь-ниде не быⷭ  страⷯ ни трепеть.
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Certain similarities to this motif can also be found in the Byzantine and Syriac variants of the legend of king Abgar, in which a "great" , 'еза' vs . 'живиница' , 'сьтникь' vs . 'на сто хора глава' , 'крѣпькъ' vs . 'ꙗкъ'), which indicates, among other things, that the particular variants were composed in different places and at another time .
Nevertheless, the structure of the text is noteworthy: although she is the title character, and -as the protagonist -the ultimate cause of the described events, Martha's presence and part in the story actually come to an end halfway through the text, when the emperor is baptized by Lazarus and Longinus . Despite that, we are dealing with a beautiful example of an enhancement of a New Testament story, drawing its 'reliability' from the fact that the characters are set in a historical and geopolitical context (the emperor in Rome, the journey to the capital with a complaint about the prefect of a province) .
The Tale Greek for 'bringing victory' (φέρω 'I bring' , νίκη 'victory') . Some scholars find proof for the influence of the symbolism of blood in this process 42 : the proper name 'Prunicos' or 'Prunica' designated -in the teachings of the Valentinian Gnostics -a personification or symbol of Wisdom, flowing from a virgin of the same name . 'Prunica' would have been substituted by 'Beronica' (along with yet another variant 'Bernice'), a wellknown and fairly popular name at the time 43 . Thus, the name of the originally anonymous Saint was probably 'picked' as a result of the contamination of different stories, whereas deriving it from the words 'true image' is a fairly late concept, secondary in comparison with the Early Christian stories (though substantiated by certain themes associated with the figure of the Saint) .
Veronica of the Way of the Cross is unknown in the tradition of the Eastern Church, although two saints bearing this name are mentioned in liturgical calendars . The first of them is commemorated on 4(17) October . She is a martyr for the faith; this Veronica, together with her mother Domnina (Domna) and her sister Prosdoce, was halted by the soldiers of emperor Diocletian (305-306) on her way to Edessa and forced to turn back to their native Antioch; fearing disgrace on the side of the pagans, the three women prayed and threw themselves into the river, losing their lives 44 . Possibly under the influence of their cult the woman who is supposedly the witness of the Passion, but is associated with the protagonist of a different Biblical episode, is at times referred to as a "martyr" in Slavic sources 45 . 12(25) July is the date of the commemoration of Veronica known as 'just' and 'saint' . The sticheron 46 dedicated to her alludes to Christ's healing a woman suffering from bleeding, as described by Matthew (9, 18-26), Mark (5, 21-42) and Luke (8, 40-48):
Mark 5, 25-34: And a woman was there who had been subject to bleeding for twelve years . She had suffered a great deal under the care of many doctors and had spent all she had, yet instead of getting better she grew worse . When she heard about Jesus, she came up behind him in the crowd and touched his cloak, because she thought, "If I just touch his clothes, I will be healed . " Immediately her bleeding stopped and she felt in her body that she was freed from her suffering . At once Jesus realized that power had gone out from him . He turned around in the crowd and asked, "Who touched my clothes?" "You see the people crowding against you, " his disciples answered, "and yet you can ask, 'Who touched me?'" But Jesus kept looking around only by the ill monarch, appears in the face of apostle Thaddaeus when the latter enters the palace in Edessa .
The juncture, therefore, between the Eastern and Western legends is to be sought at this very stage: Martha's journey to Rome . In the legends known in the West (including the legitimized literary texts of the Pilate Cycle), the women travelling to Rome (together or separately) are Mary Magdalene and Veronica, the latter carrying her precious relic attribute: the cloth that bears the image of Christ's face . In the East, conversely, this venturesome and zealous person (though not possessing any relics) is Martha; it is an image which fits perfectly into the practical aspect of her personality known to us from the Gospels 39 .
In the recent research (mainly of English and American scholars), predominantly such combining the fields of Biblical studies and sociology, the figure of Saint Martha is placed among the group 'loyal to John' . Emphasis is laid on the distinctive kind of her spirituality, committed to the effective organization of the religious community . This, however, comes dangerously close to the symbolic misuse of this character by feminist movements, attempting to turn Martha, one of the three most important women of the New Testament, into an almost prototypical efficient administrator and manager 40 .
II. Veronica
From among the three characters under discussion, Saint Veronica is beyond doubt the most familiar and widely known . She is commonly envisaged as the saintly, pious woman who, during the Passion, wiped Jesus' forehead with a cloth, and is regarded as the patron saint of photographers in view of this miracle . This episode, known in the West since the 4 th century, developed and spread especially owing to the Franciscan spirituality, finding its way into the Stations of the Cross . The canonical Gospels, though, mention neither her name nor even any such situation taking place:
A large number of people followed him, including women who mourned and wailed for him . Jesus turned and said to them, "Daughters of Jerusalem, do not weep for me; weep for yourselves and for your children" (Luke 23, 27-28) .
According to some sources, the woman who wiped Christ's face was called Seraphia . The name Veronica is thus claimed to be a later appellation, originating from the words vera icon 'real image' , the latter having arisen in this peculiar way Christ's miracles (among them, the healing of the woman suffering from bleeding) to be summoned . Having recognized the Teacher as a godly figure, he was healed by looking at the image of His face alone, found on the canvas brought to Rome by Veronica . This story, narrated in various ways in the Pilate Cycle, exists in several versions . In some of them the owner of the precious relic decides to travel to Rome on her own; more often, however, she is summoned there to testify against Pilate or for Jesus . The accounts of her further fate vary as well . She may come back to Galilee; sometimes, on the other hand, she stays in Rome (having donated the valuable canvas to pope Clemens), or even acts as a Christian missionary in Western Europe (more specifically, Southern Gaul) . According to some of the legends she was accompanied by her husband, the convert Zacchaeus known from the Gospel of Luke (Luke 9, 2-10) -formerly the superintendent of customs, subsequently living the life of a hermit at the mouth of the Gironde (under the name Amadour) . Not long thereafter, beginning in the 6 th century, similar accounts begin to surface in the West . Let us, however, return to the episode described by Eusebius: the healed woman erecting a monument for the Saviour . Although she is known to us as Veronica, the Western commentators also gave her the name Martha, presumably as a simplification of the name Mariosa or Marosa, appearing frequently in this context and purportedly originating from an earlier αἱμορροῦσα (haimorrousa) 'suffering from bleeding' 50 . In this way, the moniker of a previously anonymous woman became a proper name . Thus, Martha finds her way into Western legends: for instance, Jacobus de Voragine, following the authority of Ambrosius, claims that out of the love for Mary Magdalene Jesus healed her sister from the issue of blood, from which she had been suffering for 7 years 51 . In order to characterise the legendary figure of Veronica the most succinctly, then, one might perhaps venture the hypothesis that she reflects the convergence of two characters, in both of whom traces of Martha's presence can be detected: the ill woman from the Gospel and the woman holding the canvas during the Passion .
The legend of Veronica is, in a way, not original . That is to say, it derives from another text -or perhaps from variants and revisions of a text -containing similar elements . In the case at hand, the source is not particularly difficult to identify 52 . The text in question is the so-called legend of king Abgar -a pagan ruler of Edessa, who, having heard about Christ's miracles, decided to invite him to his city wishing to be healed from a condition from which he had been suffering for a number of years (gout or leprosy) . Christ never arrived in Edessa, but he replied to Abgar by letter, blessing him and promising that he would be healed through his power by 50 to see who had done it . Then the woman, knowing what had happened to her, came and fell at his feet and, trembling with fear, told him the whole truth . He said to her, "Daughter, your faith has healed you . Go in peace and be freed from your suffering . " This anonymous figure of the woman suffering from bleeding appears in Early Christian Syriac and Greek works (a fact proved inter alia by Eusebius' citation in the Ecclesiastical History) . She is also to be found in pseudo-canonical texts, e .g . in the Report of Pilate the Governor Concerning Our Lord Jesus Christ, Which Was Sent to Augustus Caesar in Rome, dating back to the 5 th century, the dramatic case of her sickness and healing is incorporated into the prefect of Judaea's account of the great deeds of Christ:
And [there was] a woman also, who had an issue of blood for a long time, and whose veins and arteries were exhausted, and who did not bear a human body, being like one dead and daily speechless, so that all the physicians of the district were unable to cure her . There remained to her not a hope of life, but as Jesus passed by she mysteriously received strength by his shadow falling on her from behind . She touched the hem of his garment and immediately, in that very hour, strength filled her exhausted limbs, and as if she had never suffered anything, she began to run along towards Capernaum, her own city, so that she reached it in a six days' journey . 47 In a work belonging to the Pilate Cycle entitled The Avenging of the Saviour, earlier than the 9 th century, the suffering woman is also provided with a name . 49 Once again it is possible to speculate the seeming exchangeability of characters within certain themes and motifs: king Abgar of Edessa also merely heard about Christ and desired to be healed by him .
ing is the very form of the letter and Veronica's first-person account, which corresponds closely with the tradition of numerous pseudo-canonical letters associated with both the miraculous image of Christ (Abgar's letter and Jesus' response) and the correspondence widely represented in the Pilate Cycle (Anaphora Pilati, Letter of Pilate and Tiberius, Letters of Herod and Pilate), both as 'independent' texts and incorporated into larger collections .
Tracing the lives of Martha and Veronica (as literary characters), one cannot resist the impression that their stories are strikingly similar to one another . On the one hand we are dealing with a contamination of the two figures, seen in the stories about the cured bleeding, the journey to Rome and testifying the deeds of Christ; on the other hand, it appears that both Saints have different images in the traditions of the Eastern and the Western Church (in the West, the sympathetic Veronica accompanies Christ during the Passion, whereas Martha is a missionary in France) . Their stories are intertwined because of related motifs -also background ones, as for instance the healing plant that sprouted at the feet of the statue of Christ in Paneas
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, and its counterpart from the part of France where Saint Martha is said to have dwelledthe herb which is called the 'dragon's wort' (artemisia dracunculus sativa or tarragon; dracunculus is Latin for 'little dragon') in commemoration of the Saint's subduing the ferocious creature . The plant is used as a remedy for insomnia, indigestion, menstrual problems and other issues .
III. Longinus
In the Early Christian tradition, the name of Longinus became associated with a character present during the scene of the Crucifixion, anonymous in the canonical Gospels . This is what we learn about him from the Scripture:
Matthew 27, 54: When the centurion and those with him who were guarding Jesus saw the earthquake and all that had happened, they were terrified, and exclaimed, "Surely he was the Son of God!" one of the disciples . The legend of Abgar -both in its legitimized versions (liturgical texts) and in the form of prayers or rites for the sick, or, finally, as represented on amulets -is thoroughly familiar to the nations of Slavia Orthodoxa (East and South) . As per one of the variants of the legend, Luke (the apostle and evangelist) travelled to Edessa after the Ascension, carrying with him an image of Christ, "not of human making", to the sick Abgar . The latter, upon seeing it, recovered from his illness 53 . Typologically close versions of the tale of Veronica -supposedly the daughter of Abgar, receiving the miraculous image for her ill father, but at times also a noble lady or even queen, functioned first in the Syriac, then also the Byzantine tradition beginning in the 6 th century . As far as Slavic texts are concerned, the presence of Veronica is not confined to pseudo-canonical works . Her story surfaces in the prologue life for the liturgical commemoration on 12 July, in itself a translation from the Greek and preserving the stage that the legend achieved, in the course of its development, around the 6 th century in the East . The text is only attested in late, 16 th and 17 th -century co pies (two of them published 54 ) from the Slavic domain . Scholars have pointed to an excerpt of John Malalas' Chronicle as the intermediate source 55 . The prologue mentions a letter sent to Herod by a wealthy citizen of Paneas called Vernice (Veronica) . In it, she describes the story of her distress, the bleeding that she had not been able to cure despite spending a fortune on doctors, and finally the Healer -Christ, whose power she had the honour to perceive (all of the above is known from the canonical Gospels, the Pilate Cycle as well as the account of Eusebius of Caesarea) . The grateful Veronica intends to raise a monument for Christ; consequently, she has to ask for Herod's consent (this might echo the ancient tradition according to which erecting statues was banned as an improper form of worship, an interpretation mentioned by Eusebius himself) . The intrigued king embraces the idea, after which a statue of Christ made of copper "with an admixture of gold and silver" is constructed, sometime later relocated from the centre of Paneas to the temple . This variant of the story deserves closer attention not only in view of its archaic character and consistency with the accounts of Early Christian writers, who comment e .g . on the composition of the alloy used in building the monument 56 56 Bronze with an admixture of gold and silver, since its glitter had the colour of amber; bizarre brightness: this is how the statue was described by Theodosius and Gregory of Tours, cf: J . Naumowicz, text with chapter 16 omitted . The work is an early and therefore potentially credible testimony of the legends connected with the Saint . Thus, Longinus is held to have been one of the more senior in rank of the Roman soldiers, the commander of the unit that was ordered to guard Christ's tomb . When the Jews offered him money in return for testifying that Christ had not risen from the dead, but his body had been stolen by the disciples, he refused and, accompanied by two fellow soldiers 65 , left Jerusalem for his native Cappadocia . There, he lived in holiness, preaching to pagans 66 . Still, upon learning about Longinus calling Christ the king of nations, Pilate -in cooperation with the emperor (Tiberius) and in order to appease the latter's anger -sent two people with a mission to kill the centurion . Coming across emissaries seeking a certain Longinus, the Saint did not reveal his identity, instead inviting the guests to his house and hosting them for three days -knowing that he is the one searched for, facing punishment by death . Afterwards, he summoned his companions, so that they might die alongside him for the glory of the true God . The envoys initially refused to execute the sentence on their cordial host, but eventually, seized by fear of Pilate, they carried out the order . In return for a sum of money, the governor traded the Martyr's head to the Jews, who threw it away onto a heap of dung . After some time had passed, a blind woman came to Jerusalem with the intention of visiting a number of holy places, aided by her only son, who, however, died unexpectedly on the way . Saint Longinus appeared in the woman's dream, commanding her to find the disgraced head and promising to reward her for the suffering and misery she had gone through . All this indeed happened -after locating the precious relic, the woman regained sight, once again seeing Longinus in her dream, this time with her son in his arms . The latter explained to her that she should bury the holy head together with his body, so that he might enjoy eternal happiness . Having carried out the instructions, the widow experienced yet another vision in her dreams, in which she was assured about her son's felicity "among the prophets" .
The story is remarkable because of an array of ostensibly trivial details . Firstly, Longinus as presented here has scarcely anything in common with Christ's death on the cross: he is but a guard at His tomb, which might point to an attempt on the side of Hesychius to 'soften' the image of the executioner of Christ, an endeavour to 'whitewash' the Saint's true story (i .e . the one appearing in the canonical Gospels) . Secondly, no doubt under the influence of Gregory of Nazianzus, Hesychius makes every effort to depict Longinus as the one who brought Christianity to Cappadocia, 65 The soldiers who, having abandoned the service in the Roman army and arrived in Cappadocia along with Longinus, lost their lives and were worshipped as martyrs, are traditionally known as Isaurus and Aphrodisius . They are commemorated on 19 April in the liturgical calendar . There is no certainty as to when the soldier/centurion, lacking a name in the canonical Gospels, was provided with one . It can be fairly certainly attributed to a folk etymology based on the Greek word for spear (λόγχη) 58 ; it also echoes the attributes of the weapon that the character wielded, and using which he pierced Christ's side (Lat . longus 'long') . Irrespective of that, Longinus promptly became a rewarding character for the legend rooted in the testimony of Mark, Matthew and Luke, where he is shown to have confessed faith in the true God immediately after the Crucifixion . The succinctness of John the Evangelist's account proved hardly a constraint for the Christian tradition, which has ascribed to Longinus a beautiful spiritual path: from a (perhaps involuntary) executioner of God to a confessor and martyr . Already Gregory of Nyssa speaks of him as the first evangelist and bishop of Cappadocia, where Longinus is said to have settled after leaving Jerusalem, which proves the existence of the Saint's cult at least as early as in the 4 th century 59 . From among the three characters under discussion, Longinus is the best 'documented' in officially legitimized texts (that is, those used in liturgy) 60 . Namely, we are in the possession of all types of texts needed for celebrating the Saint's liturgical commemoration (at least in the Greek language) 61 : two kinds of the prologue life (both 'standalone' and with sticheron), the extended life and the service (Slav . služba) -penned by Theophanes the Confessor (8 th /9 th cent .) 62 . What is more, the author of the life of Longinus is Saint Hesychius -an outstanding commentator of the Scripture, a student of Gregory of Nazianzus (the Theologian) and a presbyter in Jerusalem (died 434 / after 450) 63 . In his opinion, Longinus was born in a place called Sandralis (or Adrales) near Tyana .
The earliest official text devoted to Longinus, the life (sometimes also referred to as a passion) written by Hesychius, is preserved in as few as six Slavic copies, of which the oldest ones date back to the 14 th century 64 Longinus kneeling, collecting Christ's Blood into a chalice логинь сътник стыи мчнкъ при тиверии кесарѣ. бѣше тои ѿ странĄ бѣ при тивири цри ѿ странны кападокїискыѧ, каподокеискы. сьтникь сыи сь пилатомь игемономь сотническыи дръжа сан и с пилатомь июдѣискыимь.
въ іерⷭ  лим пришед. повелѣнном быⷭ  тѣмь слжити и на въ врѣмѧ же стрⷭ  ти гнѣ повелено ем бысть чтⷭ  ны стрⷭ  ти хвⷭ  ы и на распети.
пилатом игемоном послжити въ чтⷭ  ныа стрⷭ  ти хвⷭ  ы при распетїи и мь сь прочими .р. воини стрѣщи гробь и съ прочими сто воини стрѣщи гроб съ с кстодию. иже ⷭ  чин воинскы кстодиею, еже есть чинь воиныческыи. видѣвь же на кртⷭ  ѣ хвⷭ  ѣ.
видѣ же ха предавꙿва дхъ, внегда вѡини пребиша разбоиникома голени, бывающаа чюⷣ са. трсь и слнчно і видѣвꙿше іса же мръша, не прѣбиша помрачени.
голенїю его, нѫ единь ѿ воин копїем ребра и ѿврзаще се гробĄ вьстаще мртвце. его прободе, абїе изыиде кръвъ и вѡда. и камени распаⷣ юще се.
тогда видѣвь логинь и рече: "въ истинꙿнѹ и вьзьпивь истин снь бѣ бжи сьи. бѣ сѣнь біи съи!" и вѣрова въ ха ѡставль же сще го воинство. и сво и ѡстави вѡинство и дошед своеѧ страны странĄ дошьдь. аплⷭ  ьскыи проповѣдаше хаⷭ  . ꙗко аплⷭ  ь проповѣдаше хаⷭ  . вѣⷣ вше же се июдѣи даше злато пилатови. и видѣвꙿше же ідеи и дашѫ злато пилатови, да егда его погѹбит.
и написа кь тиверию. ѡн же посла и написа таи к тиверїю и тои повелѣ сѣкнти и сь двѣма воинома. и сѣкнѫти съ двѣма вѡинома и посла главѹ го вь ирⷭ  лмь ꙗже и и посла глав его въ іерлⷭ  им. скрына быⷭ  вь гноищи нѣкомь.
по бжⷭ   твьном ѿкръвенїѫ копашѫ ѫ идеє въ гнои нѣкоем. вь лѣта же послѣднѣꙗ. жена нѣкаа и по малѣ лѣт нѣкаа жена ѿ ѿ кападоке слѣпа. шьⷣ ши вь ирⷭ  лм.
кападокыѧ слѣпа и иде въ іерⷭ  илм ѿ бжⷭ  твнаго василиꙗ. comparing him with Thomas the Apostle in India, Peter among the Romans or Paul in the lands ranging from Jerusalem to Illyria . Thirdly, the blind woman arrives in Jerusalem from Cappadocia, thus repeating the path of Longinus, who in this way became a kind of local patron . This was probably meant to corroborate the image of Cappadocia as 'the chosen land' , which task Hesychius carried out quite convincingly . Finally, Longinus was ascribed post mortem miracles (appearing in the dreams of the woman in need of help, guiding and healing her as well as restoring her sight) .
Hesychius opted for this particular kind of disability with a clear aim in mind . There also exists a motif (Greek in origin) of the blindness of Longinus himself; the condition is said to have been cured by the blood and water flowing out of the Saviour's pierced side . This event initiated the spiritual change in Longinus, formerly Cassius . More probably, however, as a soldier of the Roman army, he was not entirely blind, but had poor eyesight or was blind in only one eye . One of his commanders, the one who had already executed Longinus for his refusal to worship idols, descended into insanity and lost his sight until the moment when Longinus interceded for him . Stories on losing and regaining sight would become the leitmotif of the character of Longinus, present in virtually every single text devoted to him, including the iconographic ones 67 . However, the Western tradition (Bollandists) distinguishes between two separate characters, in all likelihood due to the divergent accounts of the Four Gospels as to who pierced Christ's side . The first of them is the soldier (originally) called Cassius, from Isauria, who thrust his spear into the Lord's body and, having adopted the name Longinus, died a martyr's death in Caesarea (in Cappadocia) (the date of the liturgical commemoration varies from church to church: 15 March, 22 November, 2 December) . The other is a centurion from Adrales near Tyana (in Cappadocia), who under the Cross admitted that Christ was the Son of God (commemorated on 16 November) 68 . Certain accounts even specify the name of this centurion: Gaius Cassius Longinus, which is in accordance with both traditions 69 . In the version of the story found in the Legenda Aurea, Longinus returned to Cappadocia, where he lived for 38 years as a monk (!) 70 . In Italy, there is a widespread legend according to which Longinus, after conversion, brought a lead casket full of earth soaked with the Lord's Blood to Mantua and buried in the place where the Basilica of St . Andrew stands today . Not long after that, he attained martyrdom and was buried in the vicinity of the relics to Jerusalem with her only son, in order to visit the holy places and find rescue for her eyes as well as for the [suddenly] deceased son . In despair, she wailed mournful songs . In a dream, the blessed Longinus appeared to her and told her where his head had been hidden, and ordered her to dig it up and take it, and in this way she should be healed and see her son in glory . Upon this demand, having found the heap of dung and dug up the head with her hands, she took it and returned from blindness to sight . In a dream, she saw her son together with the Saint, receiving honour from him . Having buried her son's body together with the Saint's head, as she had been commanded to do, she went to Cappadocia . As in the parable of Saul, in which he searched for his father's donkeys and received the kingdom [1 Samuel 9, 1-16], thus also she gained healing for her eyes and an ardent helper and advocate [in the Saint] . Having erected a beautiful church there, she placed the Saint's body there, the source of healing for everyone 77 .
Although liturgical practice legitimizes legends, placing them in an official context, Longinus -in view of his participation in the Crucifixion -remains one of the constant characters of pseudo-canonical works dealing with the Passion . In the Tale of Martha, mentioned above, he is in fact a prominent figure, as the possessor of Christ's robe showing the Saviour's power and as the one who baptized the emperor, himself being an excellent example of a convert infidel . Significantly, this proves that he has been ascribed not only post mortem miracles and appearing to the faithful in revelations, but also curing the sick still during his lifetime -not limited to illnesses related to eyes . Longinus is mentioned abundantly in the Gospel of Nicodemus, where he appears not just as a nameless centurion (11, 2), but also as "Longinus the soldier" who "pierced his side with a spear" (16, 7) 78 . In the Letter of Pilate to Herod, dating back to the 5 th century, Longinus (alongside Pilate's wife, Procla) is the primary witness of Christ meeting His disciples after the Resurrection:
And now when Procla my wife heard that Jesus was risen, and had been seen in Galilee, she took with her Longinus the centurion and the twelve soldiers who watched the tomb, and went forth, as it were to a great sight, to welcome the person of the Messiah . And she saw him along with his disciples . And whilst they were standing in astonishment looking upon him, he looked upon them and said to them: "What is it? Do ye believe on me? Know, Procla, that in the testament which God gave to the fathers, it is said, that every body which had perished, should live by means of my death, which ye have seen" . и ѡбрѣте глв го и аби прозⷬ  ѣ. и обрѣте главѫ стаго логина и прозрѣ того млтвами хеⷭ  бе ншь.
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и прослави ха ба.
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Although in both cases we are dealing with the same literary genre, and -at any rate theoretically -with the same text, far-reaching differences in the treatment of the material are observable . The earlier version appears to be less coherent and more poorly organized -but on the other hand consistent with the synoptic gospels' attitude towards Longinus, 'whitewashing' him to a certain degree by slightly downplaying his role in the Crucifixion .
The prologue preceded by the sticheron largely draws from the type of the simple prologue . In fact, its first part corresponds to the simple prologue without any major modifications; the difference consists in the treatment of the second part, describing the post mortem miracles, i .e . the story of the healing of the blind woman . In particular, certain additional details of this episode are brought to light, whereas in the simple prologue the whole story is covered by a single sentence . The account is in full compliance with the life by Hesychius:
After many years a certain woman from Cappadocia, having gone blind in the eyes, came 75 the same place -Edessa -cannot have facilitated distinguishing between the two) . The situation is quite similar as far as Martha and Mary from Bethany are concerned: conceivably, the two are called martyrs due to the interpolation of the sisters called Martha and Mary who were beheaded with a sword . Through the attempts to differentiate between certain characteristics of the 'soldier' or 'centurion' known from the Gospels, the 'dual' figure of Longinus was constructed (the soldier of 15 March and the centurion of 16 October) . The occurrence of part of the contaminations of this sort may be ascribed to the lack of clarity in the Biblical text (as in the case of Longinus), while others can be explained as the result of the impact exerted by certain motifs and the replacement of certain lesser-known characters (such as the martyr from Edessa/Antioch) by those more 'consolidated' in general awareness (the 'Biblical' , healed Veronica) .
Secondly, the genres of pseudo-canonical texts in which those characters appear seem to be inferior in no respects to the same genres known from the Biblical hypertext . Legends or 'tales' tend sometimes to quite successfully imitate the accounts of the fates of the Apostles (the voyages of Martha and Veronica, the teaching of Longinus), recalling the acta or gesta . The letters also pattern themselves after the canonical model of the genre, encompassing a range of topics much wider than mere caution or worry, and displaying the (often intricate) relations between the sender and the addressee while depicting the same situation from several perspectives .
Thirdly, it becomes apparent how texts which -perhaps merely seemingly, at first glance -are supposed to recount the lives of saints in fact serve purposes that are not that saintly at all . This is especially visible in the Western adaptations of motifs of Eastern origin: the depiction of Veronica, Mary Magdalene and Martha or Longinus stay in Gaul or northern Italy is to aid the cause of 'ennobling' or even 'archaizing' the history of the local Christianity .
Finally, maybe even more significant and interesting than the fate of the three New Testament (and simultaneously 'pseudo-canonical') characters are the literary/cultural planes on which they come to meet: the Tale of Martha, the Gospel of Nicodemus or the story about the woman from Edessa/Paneas healed from the issue of blood . It turns out that the legends are inspired by the canonical text (fragmentary in many respects) on the one hand, while on the other hand they themselves infiltrate official texts -they become officially sanctioned as soon as their popularity (in a good sense) is taken over and adopted by liturgical practice . It should be borne in mind that those legends -part of which is known both in Eastern and in Western Christianity -confirm one further crucial characteristic of texts constituting the canonical and pseudo-canonical tradition: the commonness of themes and motifs which can without exaggeration be called 'wandering' . They determine the fact that there is hardly any originality in the formation of the characters of patron saints; moreover, on the level of creating the notion of sainthood and its reception, there seem to be far more ends . The tool which he used during the Passion, known as the Spear (or Lance) of Longinus or the Spear of Destiny, was an object desired by numerous rulers, even beyond the Christian world 80 . Longinus has also been considered by some to be the one who collected the Blood flowing from Christ's pierced side into a vessel during the Crucifixion, thus linking the Saint with the legends about the Holy Grail 81 . * * * Needless to say, the group which was above conventionally described as the 'first witnesses' could easily be expanded . In the light of canonical and pseudo-canonical, apocryphal or even historical texts, further figures that demonstrated strong attachment to Jesus and His teachings might be added to it: Joseph of Arimathea, Nicodemus and Gamaliel (e .g . in the Gospel of Nicodemus), or the ruler of Edessa, Abgar, whom we have mentioned a number of times already -a historical figure, 'manipulated' in a way within the pseudo-canonical tradition . Taking into consideration certain other texts, even Pontius Pilate as well as his wife, called Claudia Procula (or Proculla/Procla), worshipped as a saint in the Ethiopian church, could be considered as candidates . Obviously, all those characters appear in a context much wider than the preserved Slavic texts: namely, in Byzantine, Syriac, Armenian, Georgian, Coptic and also Latin sources .
As far as the number of texts is concerned, the Slavic tradition cannot match the incomparably more abundant Byzantine or Latin ones . Still, even within this area certain variation in the texts can be observed, which demonstrates that the Slavic tradition also sought its own mode of expression, though at a later time .
Even so, the characters (also in a literary sense) of Martha, Veronica and Longinus, examined against the background of the monuments of Christian literature, enable us to formulate a number of arguments concerning the cult of the saints in general .
Firstly, they illustrate the problematic point of the 'recognizability' in the worship of the saints, indicating the relations between saints bearing the same name . The 'Biblical' Veronica, known from the legend about the healed woman, is at times referred to as a 'martyr' -no doubt owing to the influence of the cult of another saint by the same name, indeed a martyr . (The fact that both of them are connected with
